
 

Dear Gulf Coast Leaders, 

 
Today's reflections come from 
Pastor Steve Rieke of Peace 
Lutheran Church in College Station, 
Texas.  

Antitheses 5 and 6  
11/02/13 - Epiphany 6A 
Prayer of the Day - O God, the strength of all who 
hope in you, because we are weak, we accomplish 
nothing good without you. Help us to see and 
understand the things we ought to do, and give us 
the grace and power to do them, through Jesus 
Christ, our Savior and Lord. 
Deuteronomy 30:15-20 

15See, I have set before you today life and 
prosperity, death and adversity. 16If you obey 
the commandments of the Lord your God that I 
am commanding you today, by loving the Lord 
your God, walking in his ways, and observing his 
commandments, decrees, and ordinances, then 
you shall live and become numerous, and the 
Lord your God will bless you in the land that you 
are entering to possess. 17But if your heart turns 
away and you do not hear, but are led astray to 
bow down to other gods and serve them, 18I 
declare to you today that you shall perish; you 
shall not live long in the land that you are 
crossing the Jordan to enter and possess. 19 I call 
heaven and earth to witness against you today 
that I have set before you life and death, 
blessings and curses. Choose life so that you and 
your descendants may live, 20loving the Lord 
your God, obeying him, and holding fast to him; 
for that means life to you and length of days, so 
that you may live in the land that the Lord 
swore to give to your ancestors, to Abraham, to 
Isaac, and to Jacob. 

Comments 
Moses' words outline the choice facing his 
audience: obedience or death. Love God and 
live; serve other gods and perish. Choices, 
choices. Blessings and extravagant abundance 
will belong to those who heed the voice of God; 
unspeakable calamity, terror, and affliction will 

 

Kirbyjon Caldwell meets with staff and 
deans  

OF NOTE 
 
Theological Conference EVALUATION FORM  

Congregational Reports due February 15 
Rostered Leader Reports due February 15 
Health Assessment due April 15 
Staff and Deans met with Kirbyjon Caldwell 
President Obama appoints Bishop Hanson to Council 
Gethsemane says goodbye to Pastor Shears 
Sightings: Immigration and Indigenous Theology 
TLU Tuition Equalization could be cut by TX 
legislature 
Use slides in worship? All Are Welcome.ppt 
TLU Presidential Search Update  
Meet Bishop Emeritus mano Rumalshah from 
Pakistan tomorrow for breakfast  
ISRAEL TRIP will be led by Pastor Steve Quill 
October 10-19, 2011. The trip will include Christmas 
Lutheran in Bethlehem and Lutheran Church of the 
Redeemer in Jerusalem. Two info nights: January 13 
at Steve Quill's house, and January 20 at Bill and 
Dianne House. REGISTER online. BROCHURE.  
Prayer List  
Books 
Lectionary Readings 
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be the lot of those who abandon the covenant. 
What's at stake? "I set before you today life and 
prosperity, death and adversity." The point? 
"Choose life." How can one 'choose' life? It's 
been given; it is a given. To 'choose' life, as 
Moses put it, must have also communicated the 
awareness that they were putting themselves in 
the trust and care of someone else - the God 
making the promise. Crossing the water (Jordan) 
was the sign and moment for the people; they 
were placing themselves in the hands of that 
God who was making the life/death promise. A 
pretty practical truth associated with the 
grandeur of that moment. Wonder if baptism 
still connotes that truth somewhere underneath 
the sacrament language. 

Psalm 119:1-8 
1Happy are those whose way is blameless, who 
walk in the law of the Lord. 
2Happy are those who keep his decrees, who 
seek him with their whole heart, 
3who also do no wrong, but walk in his ways. 
4You have commanded your precepts to be kept 
diligently. 
5O that my ways may be steadfast in keeping 
your statutes! 
6Then I shall not be put to shame, having my 
eyes fixed on all your commandments. 
7I will praise you with an upright heart, when I 
learn your righteous ordinances. 
8I will observe your statutes; do not utterly 
forsake me. 

-Happiness is 'found in'/'lived in' being 
blameless (before God). 'Blameless-ness,' is in 
'keeping God's decrees.' 

(vv.1-5) - 'Happiness' - better rendered 
'contentment' or 'completion' (as will be used by 
Jesus in his final 'antithesis:' "you must be 
complete" (tevllios - sorry, no final 's'. Can anyone 
forward info on a better Greek font set or 
language program?) translated as 'perfect' in the 
English rendering) - is walking in the law of the 
Lord; in seeking the Lord wholeheartedly, doing 
no wrong (as defined by the law), keeping God's 
precepts/ statutes/commandments/ordinances, 
and keeping them diligently. 

UPCOMING EVENTS 
 
February 19 and 26 -Dialog: Racism 
Grace Lutheran Church, Houston, TX, 9-4.  
Sponsored by the CENTER FOR HEALING OF 
RACISM 
Register: 713-520-8226 or cfhr1@juno.com 
March 24 - Coalition for Mutual Respect Religious 
Leaders' Initiative: Mark DeMoss, founder of the 
Civility Project. DeMoss will talk on Civility in Public 
Discourse. Temple Beth Yeshurun (4525 Beechnut). 
8-10 a.m. Breakfast included. No cost.  
April - CAR trip 
Thursday, April 20 - Coalition for Mutual Respect 
Religious Leaders' Initiative: Pete Steinke. Steinke 
wll talk on Living in a Megachurch World. Salem 
Lutheran Church in Houston. 8-10 a.m. Breakfast 
included.  
May 20-22 - Synod Assembly  
June 24-July 3 -- Peru Trip to congregation in 
Huacho, and Rainforest 
June 26-30 - Disciple Project at Texas Lutheran 
University 
July 21-30 - Intergenerational Peru Trip, including 
Machu Picchu  
August 14-20 - Churchwide Assembly 
Leadership Gatherings (Saturday only this year): 
August 6 - Houston 
August 13 - Brenham 
August 27 - New Orleans 
 
October 10-19 -- Israel Trip led by Steve Quill. 
Brochure. Register.  
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Why keep the law? The psalmist says, "There is 
happiness in keeping the laws of the Lord." (v. 6) 
That is, there's goodness for me in keeping the 
law and that goodness is: "I shall not be put to 
shame." Beyond what could be interpreted as 
simple 'self-serving,' however, there's also a sense 
of conviction expressed here, an implied 
statement of faith, i.e., "I will not be 
forgotten/ignored/abandoned by God." 'Keeping' 
the law is expressed as 'walking' which equates to 
'living' the law of the Lord in the circumstances of 
the 'daily.' Keeping the law both expresses and 
perpetuates the relationship. The certainty of that 
conviction is 'served up' in reverse, so to speak, in 
v. 8 where the psalmist echoes the words in the 
form of a plea "Do not utterly forsake me." God is 
joined to the people and the individual by the 
covenant, and both the individual and people as a 
whole are reminded of that yoking/union in the 
'daily' as they "fix their eyes on God's 
commandments."  

Other notes: Psalm 119 is one of several 
alphabetic acrostics. 176 verses long, the verses 
are clustered in groups of 8 verses, each group 
beginning with the successive letter in the Hebrew 
alphabet. The heartbeat throughout is reverence 
for the Torah - instruction given by God at Sinai. 

The psalm begins with the word, "Happy" 
(Hebrew: 'ashre) - the word is contextually 
defined in its association with the keeping/living 
of Torah. That is the source of happiness. "Happy 
are the ones whose way is sincere, the ones who 
walk in the Torah of the Lord." 

The psalm is recited at the Feast of Pentecost, the 
Spring festival observed fifty days after Passover, 
which celebrates the giving of the Torah to Moses 
at Mt. Sinai. 

I Corinthians 3:1-9 - And so, brothers and sisters, I 
could not speak to you as spiritual people, but 
rather as people of the flesh, as infants in Christ. 2I 
fed you with milk, not solid food, for you were not 
ready for solid food. Even now you are still not 
ready, 3for you are still of the flesh. For as long as 
there is jealousy and quarreling among you, are 
you not of the flesh, and behaving according to 
human inclinations? 4For when one says, "I belong 



to Paul," and another, "I belong to Apollos," are 

you not merely human? 
5
What then is Apollos? 

What is Paul? Servants through whom you came 

to believe, as the Lord assigned to each. 
6
I 

planted, Apollos watered, but God gave the 

growth. 
7
So neither the one who plants nor the 

one who waters is anything, but only God who 

gives the growth. 
8
The one who plants and the 

one who waters have a common purpose, and 
each will receive wages according to the labor of 

each. 
9
For we are God's servants, working 

together; you are God's field, God's building.  
"And so . . ." Paul continues with his reasoned 
argument about unity in the comm-unity by 
calling for a level of maturity (spiritual maturity) 
that the Corinthians are not yet living. Paul 
advances his argument by connecting 3:1ff to his 
earlier (2:16) quote (combined of Isa. 40:13 "Who 
has directed the spirit of the Lord, or as his 
counselor has instructed him?" and Jer. 23:18 
"Who has stood in the council of the Lord so as to 
see and to hear his word? Who has given heed to 
his word so as to proclaim it?") --- Paul asks the 
question this way: "For who has known the mind 
of the Lord that he may instruct him?" The answer 
Paul offers is this: "we have the mind of Christ." 
(2:16b) 
The unity of the church, the unity of the local 
gathering (congregation) is not based on the 
person/pastor, any individual, length of 
membership, or contribution credentials, but on 
Christ and the word of Christ which resides as the 
gift with power to gather the community. Paul 
calls the flock to that mature 
insight/understanding and practice. Each and all 
contribute by responding to the stimulus of the 
Word. Who has directed the spirit or instructed 
him? No one. But, we've all 
received/heard/prayed/shared the gift of that 
spirit as given. Jealousy and quarreling bear 
witness to something, but not the nature of the 
Word or the maturity into which the Word nurses 
the flock. Taking sides with one person or another 
bears witness to 'fleshliness' (singularity), but not 
the plurality in unity of the Spirit which Paul calls 
maturity. 



How does the pastoral task take shape in the 
continuum (and vacillations) of movement from 
milk to solid foods? And, who gives the growth? 
(v. 7 - only God) 
Interesting: v. 5 offers a call to "self-awareness 
and place within the community:" "What is 
Apollos; what is Paul?" 
'Servants' is the English translation for diakonoi 

(deacons) = the 'serving ones.' Stewarding the 
Word which serves, strengthens, builds up, grows 
the community to maturity. But here, one 
wonders if Paul's use of diakonoi doesn't also 
push the image of 'slave.' They were bound to the 
'working out' of the Word, because they were 
bound to the Word itself. 
M. Luther's statement, April 17, 1521, to the Diet 
of Worms, "My conscience is held captive by the 
Word of God." --- "We are God's servants," 
working together for a common purpose. 
From William Loader: "Paul is aware that the 
gospel he preaches is on a collision course with 
values which many still held in Corinth. 
Outstanding people (usually men), according to 
these values, were men who could make an 
impression by being convincing speakers, 
demonstrating sophisticated wisdom and 
knowledge, and, above all, powerful and brave. 
These were Roman ideals and seemed good to 
most. To be ambitious was to want to be like that. 
For such people, powerful impressive leaders 
were to be admired. The mold could be made to 
fit Jesus and also God. Then faith is about seeing 
in Jesus the impressive hero, a kind of Jewish 
Hercules, and seeing God as embodying all the 
things you most admire and (secretly) would like 
for yourself: to be all powerful and have everyone 
glorifying you, what we might recognize as a 
projection of infantile fantasy." 
St. Matthew 5:38-48 
"You have heard that it was said, 'An eye for an 
eye and a tooth for a tooth.' But I say to you, Do 
not resist an evildoer. But if anyone strikes you on 
the right cheek, turn the other also; and if anyone 
wants to sue you and take your coat, give your 
cloak as well; and if anyone forces you to go one 
mile, go also the second mile. Give to everyone 
who begs from you, and do not refuse anyone 



who wants to borrow from you. 
"You have heard that it was said, 'You shall love 
your neighbor and hate your enemy.' But I say to 
you, Love your enemies and pray for those who 
persecute you, so that you may be children of 
your Father in heaven; for he makes his sun rise 
on the evil and on the good, and sends rain on the 
righteous and on the unrighteous. For if you love 
those who love you, what reward do you have? 
Do not even the tax collectors do the same? And if 
you greet only your brothers and sisters, what 
more are you doing than others? Do not even the 
Gentiles do the same? Be perfect (complete), 
therefore, as your heavenly Father is perfect.  
Matt. 5:38-48 concludes Jesus' extended (Matt. 
5:21-48) monologue, or the 'great antitheses.' The 
antitheses themselves are cradled within the 
larger setting of Jesus' teaching on the Mount 
(Matt. 5:1 - 7:28). In each of the antitheses, Jesus 
states a known and accepted teaching (the 
'thesis') and then, with the word 'but,' offers his 
'anti-thesis,' applying insightful reasoning to the 
longstanding teaching, and bringing about a new 
mind, a new heart and thereby, a new reality. 
That 'new reality' is described as 'piety,' i.e., the 
daily "living out" (or expression) of one's faith. 
'Piety' (Latin root 'pie') is defined as 'duty' (a word 
that can make Lutherans uncomfortable). But 
remember, it's 'pistis' (faith) that shapes and 
drives 'piety.' 'Devoted'/'devotion' may be more 
helpful alternatives than 'piety.' Whatever the 
case, what we're devoted to has the power to 
shape our perspective, choices and deeds. At the 
same time, the things we say and do reveal the 
source, the G/god, who has our devotion. 
If our 'faith' springs from God's act toward us in 
Jesus, then our piety/devotion to the world will 
reflect the outward-reaching, chasm-crossing, 
new-creation ways of God. Faith - as Jesus is 
describing it in the 'antitheses,' drives us to live 
and act in the world in a unique way: walking side-
by-side with others, and - if you will - suffering 
with (and on behalf of) the world. I'm hearing in 
this an echo of the Jordan-crossing in today's 
Deuteronomy reading: "Choose life so that you 
and your descendants may live . . ." 'Choose life' 
means creating possibilities where 



societal/cultural and 'customary practices' doors 
are closed and have been closed for so long that 
no one knows how to open them. Where the text 
reads, "who are my 'descendants?'" how about 
who are touched through the way I act on my 
faith (my pistis driven piety). 
So then, in Matthew's Gospel when Jesus says, 
"Don't think that I have come to abolish the law or 
the prophets; I have come not to abolish but to 
fulfill," he means exactly that. Using the 
'antitheses,' as a vehicle or 'literary tool,' Jesus 
expands each of the sayings or laws, making them 
'complete.' Rather than annulling them, he 
broadens their application and deepens their 
meaning. "For truly I tell you, until heaven and 
earth pass away, not one iota, not one stroke of a 
letter, will pass from the law until all is 
accomplished. Therefore, whoever annuls one of 
the least of these commandments, and teaches 
others to do the same, will be called least in the 
kingdom of heaven; but whoever does them and 
teaches them will be called great in the kingdom 
of heaven." (Matthew 5:17-19) --- So, we have 
these two tough-sounding 'antitheses' to deal 
with. 
Although an 'antithesis' is defined as a proposition 
that is opposite of another previously submitted 
thesis, we see (in the 'Antitheses') that Jesus doing 
something 'new' with our generally accepted rules 
of logic and argumentation. 
Because of the English wording of Matthew's 
antitheses, we expect Jesus' sayings to 'oppose' 
some other earlier sayings. Take a look at the 
wording of these last 2 'thesis-antithesis' sayings: 
1) Retaliation (38-42): "You have heard it said, 'An 
eye for an eye and a tooth for a tooth.' But I say to 
you, 'Do not resist an evildoer.'" 
2) Love for Enemies (43-48): "You have heard it 
said, 'Love your neighbor and hate your enemy.' 
But I say to you, 'Love your enemies and pray for 
those who persecute you.'" 
The English text would give us to believe that 
Jesus is forming his expressions using the word 
'but.' The use of 'but' connotes that Jesus is 
countermanding some existing 
saying/law/practice/custom. However, the Greek 
text contains no word or expression for our 



English 'but.' In the Greek text, Jesus' sayings 
simply follow one after the other in running 
context as two thoughts or statements set side-
by-side. In other words, any comparison made is 
left to the thinking and/or insight of the 
hearer/reader. 
Certainly there are obvious differences in Jesus' 
two sayings; but the implication(s) of those 
differences and the depth of difference in 
meaning is left to the reader/hearer to plumb. 
The absence of the word, 'but,' frees the text from 
being simply a negative comparison. The text does 
not have to read: "you have heard . . . BUT, I say . . 
." Instead, the construction allows Jesus' words to 
be read, "you have heard . . . and I say . . ." 
The implication is that Jesus truly is not negating 
the law (as he says in 5:17, "Do not think that I 
have come to abolish the law of the prophets . . .) 
but is expanding it, deepening it, broadening its 
application . . . and bringing a new use and 
meaning to the 'law.' 
1) First Antithesis: Retaliation 
'You have heard it said . . .' 
Matt. 5:38 is sourced from 3 Torah 
(Pentateuch)citations: 

1) Levit. 24:20: "fracture for fracture, eye for 
eye, tooth for tooth; the injury inflicted is the 
injury to be suffered." (v. 20 is preceded by the 
words in v. 19: "Anyone who maims another 
shall suffer the same injury in return.") 
2) Deut. 19:21: "show no pity: life for life, eye 
for eye, tooth for tooth, hand for hand, foot for 
foot." 
(v. 21 is preceded in v. 20 by the words, "So you 
shall purge the evil from your midst. The rest 
shall hear and be afraid, and a crime such as 
this shall never again be committed among 
you.") 
3) Interestingly, in Exodus, the same rule, 
21:24: "eye for eye, tooth for tooth, hand for 
hand, foot for foot," is nestled between 2 
specific applications of this lex talionis, and 
presumably associated to them. Coming before 
v. 24 is: "(23) When people fighting injure a 
pregnant woman so that there is a miscarriage, 
and yet no further harm follows, the one 
responsible shall be fined what the woman's 



husband demands, paying as much as the 
judges determine. If any harm follows, then 
you shall give life for life, (24) eye for eye, 
tooth . . ." Following v. 24 in v. 26 is "When a 
slave owner strikes the eye of a male or female 
slave, destroying it, the owner shall let the 
slave go, a free person, to compensate for the 
eye." The surrounding vv. stir much to mind in 
the way of commentary. 

Note: Important here is that: the "lex 
talionis, or "law of retribution" was 
established to provide equity while also 
setting limits on retaliation, thereby 
restricting/prohibiting unbridle "getting 
even." The limit set was one of 'even-ness,' 
keeping the scales in balance. However, 
note that in Exodus 21:26 'even-ness' could 
be achieved through monetary 
compensation in place of an identical 
'matching item for item,' exchange. Lex 
talionis, however, was reserved for civil 
matters, not private, personal problems 
between you and your neighbor. There's 
no room for vengeance on a personal level 
(cf. Romans 12:19: "Beloved, never avenge 
yourselves, but leave room for the wrath of 
God; for it is written, 'Vengeance is mine, I 
will repay, says the Lord.'") 

The question here is: How are the people of God, 
the people of Christ, the Church to live? 
An excellent - and clarifying - article on this 
'antithesis' is Walter Wink's piece, 'Christian Non-
Violence?' at 
http://www.zcommunications.org/christian-
nonviolence-by-walter-wink A brief amount is 
posted below, the full article is at the link above. 
Linking back to the First Reading for this Sunday 
(especially 'being God's people, and 'choosing 
life'), an important intent of the Antitheses is that 
hearers will live in the way that reflects (their) 
God to the rest of the world. (Paul was trying to 
get this same message across to Corinth.)  
When, then, it comes to retribution or retaliation, 
the church is to handle - or live - situations of 
being wronged in a way that reveals God's 
kingdom at work at the very moment. 
For the text then, "Do not resist an evildoer" 

http://r20.rs6.net/tn.jsp?llr=dvbzuldab&et=1104415442200&s=0&e=001pd_uoZdcfuJAMYCEzgwVE5iCmdQBTi9N73LXh2BxHLdmx7-sCjVAEbPndt51foUWqMm9qmNjXCqCai7XE4o_hIWfx3CiiV2xfMent8HQm9mKbpahLyGhaFN9Jnp1ZkWKiVJHk3DWn7EPZ2C_yf0pdDa9Dj0HB3f_IOMx7yAN1pA=
http://r20.rs6.net/tn.jsp?llr=dvbzuldab&et=1104415442200&s=0&e=001pd_uoZdcfuJAMYCEzgwVE5iCmdQBTi9N73LXh2BxHLdmx7-sCjVAEbPndt51foUWqMm9qmNjXCqCai7XE4o_hIWfx3CiiV2xfMent8HQm9mKbpahLyGhaFN9Jnp1ZkWKiVJHk3DWn7EPZ2C_yf0pdDa9Dj0HB3f_IOMx7yAN1pA=


means acting in the moment of "evil" in a way 
that reveals the kingdom's presence then and 
there - in the very presence of 'evil.' When it 
comes to 'aggressors,' the 'kingdom's way' is to 
live and act in such a manner that 'allows' the 
aggressor to behold both him/herself for who 
s/he is, and see God/Christ in the 
daughter/son/child who is being wronged. The 
kingdom of God is a 'teaching way,' a "lamp unto 
the world's feet (and ours). Ps 119:105" 
Wink puts it this way: 

"Neither of the invidious alternatives of flight 
or fight is what Jesus is proposing. Jesus 
abhors both passivity and violence as 
responses to evil. His is a third alternative not 
even touched by these options. The Scholars 
Version translates 'antistenai' brilliantly: 
"Don't react violently against someone who is 
evil."  

Wink's saying: that's just becoming like your 
aggressor; but you are a son/daughter of God.  
Wink illuminates the meaning of Jesus' statement 
as he (Wink) continues: 
Jesus clarifies: "If anyone strikes you on the 
right cheek, turn to him the other also." Why 
the right cheek? How does one strike another 
on the right cheek anyway? Try it. A blow by 
the right fist in that right-handed world would 
land on the left cheek of the opponent. To 
strike the right cheek with the fist would 
require using the left hand, but in that society 
the left hand was used only for unclean tasks. 
As the Dead Sea Scrolls specify, even to 
gesture with the left hand at Qumran carried 
the penalty of ten days penance. The only way 
one could strike the right cheek with the right 
hand would be with the back of the hand.  
What we are dealing with here is 
unmistakably an insult, not a fistfight. The 
intention is not to injure but to humiliate, to 
put someone in his or her place. One normally 
did not strike a peer in this way, and if one did 
the fine was exorbitant (four zuzzim [singular 
= zuz] was the fine for a blow to a peer with a 
fist, 400 zuzzim (זוזים) for backhanding him; 
but to an underling, no penalty whatever). A 
backhand slap was the normal way of 



admonishing inferiors. Masters backhanded 
slaves; husbands, wives; parents, children; 
men, women; Romans, Jews. 
What's depicted here is a set of unequal 
relations, in each of which retaliation would 
be suicidal. The only normal response would 
be cowering submission. It is important to ask 
who Jesus' audience is. In every case, Jesus' 
listeners are not those who strike, initiate 
lawsuits, or impose forced labor. Rather, Jesus 
is speaking to their victims, people who have 
been subjected to these very indignities. They 
have been forced to stifle their inner outrage 
at the dehumanizing treatment meted out to 
them by the hierarchical system of caste and 
class, race and gender, age and status, and by 
the guardians of imperial occupation.  
Why then does Jesus counsel these already 
humiliated people to turn the other cheek? 
Because the action robs the oppressor of 
power to humiliate them. The person who 
turns the other cheek is saying, in effect, "Try 
again. Your first blow failed to achieve its 
intended effect. I deny you the power to 
humiliate me. I am a human being just like 
you. Your status (gender, race, age, wealth) 
does not alter that. You cannot demean me." 
(end quote) 

Note that a blow to the right cheek (offered as 
Jesus suggests) would have to be hit with 
aggressors left hand. The left hand was used for 
the dirty work of the world, including cleansing 
oneself after defecating. It was socially demeaning 
to have to use your left hand to do the tasks of 
the day. Fines were even assigned for using the 
left hand to gesture, strike or greet people. To 
'get' someone use his or her left hand was to 
allow the person to bring shame and humiliation 
upon that person. 
The 'antithesis' here of 'giving the other cheek' is 
to reveal to the abuser the truth of who s/he is 
while also revealing the kingdom's way living 
already in that moment. Give the person the 
opportunity to see who s/he is, let shame reside 
where it appropriately should and do not demean 
your status by succumbing. I am want to believe 
that beyond merely 'shaming,' there is also the 



hope/intent to lift up the hope for change. When 
we are given the opportunity to see ourselves, we 
are gifted the opportunity for growth. The 
kingdom of God is a 'teaching way.' 
vv. 40-42 "if anyone wants to sue you and take 
your coat . . . if anyone forces you to go one mile, 
go also the second. 
The debtor in Jesus' example turned the law 
against his creditor by obeying it, following the 
letter of the law, but throwing in his underwear as 
well. The creditor's greed is exposed by his own 
ruthlessness, and this happens quickly and in a 
way that could only regale the debtor's 
sympathizers 
2) Second Antithesis: Love for Enemies --- Matt. 
5:43 is sourced from Levit. 19:18 "You shall not 
take vengeance or bear a grudge against any of 
your people, but you shall love your neighbor as 
yourself: I am the Lord." 
(43-48): "You have heard that it was said, 'You 
shall love your neighbor and hate your enemy.' 
But I say to you, Love your enemies and pray for 
those who persecute you, so that you may be 
children of your Father in heaven; for he makes 
his sun rise on the evil and on the good, and sends 
rain on the righteous and on the unrighteous. For 
if you love those who love you, what reward do 
you have? Do not even the tax collectors do the 
same? And if you greet only your brothers and 
sisters, what more are you doing than others? Do 
not even the Gentiles do the same? Be perfect, 
therefore, as your heavenly Father is perfect. 
Buddhism, the Dhammapada of the Sutta Pitaka 

(5th century BC?): 
"Hatreds never cease through hatred in this 
world; through love alone they cease. This is an 
eternal law." 
Jesus: Love your enemies and pray for those who 
persecute you, that you may be children of your 
Father in heaven. (Matt. 5:44) 
Buddhism, the Dhammapada of the Sutta Pitaka 

(5th century BC?): 
True love is unconditional and impartial - thus the 
metaphor of the sun that shines down on all life. It 
is tested and proven by encounters with those 
who are difficult to love. Where true love prevails, 



there no enemies are found. 
Jesus: " . . . for he makes his sun rise on the evil 
and on the good, and sends rain on the righteous 
and on the unrighteous . . . if you love those who 
love you, what reward do you have? " Matt. 5:45b 
- 46a 
Verse 46: "For if you love those who love you . . ." 
Greek word, 'aspazomai , (ah-spah-dzo-mai) truly 
means 'welcome' as in to 'welcome another into 
your home and treat not as a guest, but as one of 
your own kin.' 
Hmmm, whom to love? Jesus is a good 
rhetorician! In this last 'antithesis,' Jesus argues 
the case 'a fortiori,' meaning 'with greater reason.' 
Beginning with what's easy (love your neighbor!), 
Jesus reasons to the greater/more difficult, 'Love 
your enemies and pray for those who persecute 
you.' Why? Well, "if you love those who love you, 
what regard do you have?" And, again, "If you 
greet only your brothers and sisters, what more 
are you doing than others?" In other words, what 
difference is the world to see in you if all you do is 
to do what everybody (e.g., those who are not My 
People) already does 'naturally'? However, if you 
love your enemies, praying for them even when 
they treat you raw, what then will the world see in 
you? Conversely, if you 'love your enemies and 
pray for them when they persecute you,' then 
with what deepened love you will love those who 
care for you! 
Could Jesus have in mind the Samaritans of his 
day?  
5:43-48 bring to mind some words from Martin 
Luther King (November 17, 1957): 
"Forgiveness does not mean ignoring what has 
been done or putting a false label on an evil act. It 
means, rather, that the evil act no longer remains 
as a barrier to the relationship. Forgiveness is a 
catalyst creating the atmosphere necessary for a 
fresh start and a new beginning. It is the lifting of 
a burden or the canceling of a debt. The words "I 
will forgive you, but I'll never forget what you've 
done" never explain the real nature of 
forgiveness. Certainly one can never forget, if that 
means erasing it totally from his mind. But when 
we forgive, we forget in the sense that the evil 
deed is no longer a mental block impeding a new 



relationship. Forgiveness means reconciliation, a 
coming together again. 
Without this, no man can love his enemies. The 
degree to which we are able to forgive determines 
the degree to which we are able to love our 
enemies. 
See remaining at: 
http://www.mlkonline.net/enemies.html 
Many thanks to Pastor Rieke for his comments on 
this text! 
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